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Abstract 
 
Galileo Galilei and Isaac Newton unified scientific and religious knowledge under the para-
digm of truth. Methodologically they measured by geometric ‘analogous’ cognition, accord-
ing to the Euclidean theory of quaternate proportions, quantities of material motion and their 
non-matrerial transcendent generating causes within a reference system at true rest, spread out 
between standards of absolute space and absolute time. Proportions, as Plato’s Timaios puts it, 
unite different entities (like cause and effect) with one another through a mediating middle (li-
ke time and space), by the power of love. Analogous ‘synthetic’ cognition allows to determine 
unknown generating causes from their observable generated effects, in the sense of St. Paul, 
Rom.1, 19-20. Analogous thinking provides man with the “Weite der Vernunft” (Benedict 
XVI), i.e. with an expanse of cognition apt to extend scientific research beyond the limits of 
Aristotelian logic. The “analogy of nature” (Newton, rules of philosophizing) leads to true 
knowledge of motion, but also of God. As Galileo’s and Newton’s method aims at absolute 
motion, it aims at truth, and as it aims at truth, it centres on God. Its basis is a ‘theocentric’ 
epistemology implying the central Christian message of man’s ability to know about truth, i.e. 
to know about God.  
 
 
Introduction 
 
1. The European Court of Human Rights recently has decided the Crucifix to be banned from 
Italian secular schools for reasons of equal treatment of any religious belief including scepti-
cism, disbelief and unbelief. For this good reason I want to express the view that the Court 
was right – provided one would accept the hypothesis on which its decision is based. It is the 
relativist hypothesis that all religious and anti-religious denominations should be of equal cul-
tural value. Against this hypothesis stands the provable and proven truth of Christianity. I am 
here to speak in the name of this rational truth, and in the name of its famous witnesses, Gali-
leo Galilei and Isaac Newton. Sir Isaac Newton, standing on the shoulders of Galileo, taught 
the world a natural philosophy that was rightly preached from the pulpit of St. Paul’s Cathe-
dral in London 305 years ago, as the “philosophy of liberty”, and as “the only philosophy that 
is compatible with Christianity.” The time has come to restore against relativity and scepti-
cism that true philosophy, in the name, and in favour, of liberty, of truth, of Christianity, and 
of the Christian God, who is the cognizable truth himself. Christians all over the world are 
called to unite in the spirit of truth, according to the motto: CREDO QUIA VERITAS. We be-
lieve in the existence of God, because it is true. 
 
2. I read the preceding paragraph word-for-word at the 4th World Conference on Metaphysics, 
at the Fernando Rielo Fondazione Idente in Rome, 5-7 Nov. 2009. During the confe rence I 
became acquainted with principles of the metaphysics of Fernando Rielo, via Marie-Lise Ga-
zarian’s book “Fernando Rielo: A Dialogue with Three Voices” (Madrid 2000). In part 3 
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“Thought” Rielo there presents the “supreme axiom or absolute principle” (p. 121) of his “ge-
netic metaphysics”, the “living transcendental definition” that forms the “language of meta-
physics” (p. 123). “Through it, with the obtaining of the a priori annihilation of identity, the 
genetic conception of the principle of relation is established” (p. 125). Having rightly under-
stood the logical principle of identity of being, A = A, which most philosophical systems are 
based on, as a tautological and meaningless absurdity (pp. 128, 129, 130), and the reality of 
relations, Rielo argues for a “dyadic functor” to show a “complementarity of two terms”, 
which “replaces ‘identity’ with ‘congenitude’ (as) the content of the genetic principle of rela-
tion” (p. 129). This “dyadic functor” Rielo introduces on p. 73, and on p. 132, with the formu-
la ‘P1 ≠ P2’ that “renders consistent the metaphysical characteristics of the genetic conception 
of the principle of relation” (p. 132 para. 7). On p. 155 Rielo says that “genetic metaphysics is 
not grounded in any logic”, and rightly states that “logic is not the science of the absolute”. 
On p. 157, he explains his axiom P1 ≠ P2 as requiring “an agent (P1), the action of this agent, 
and the object (P2) that, with its receptive action, is the term of the agent’s action.” 
 
Fernando Rielo’s effective criticism of the identity principle disproves all natural philosophy 
that stems from Aristotle, e.g. the teaching of G.W. Leibniz, insofar as this author based it on 
what he called his “first axiom of mechanics”, i.e. the absurd principle “causa aequat effec-
tum”, asserting the identity of cause and effect that actually destroys any causal-creative 
relation. Not by chance, Rielo’s metaphysics here coincides with the authentic natural phi-
losophy of Leibniz’s philosophical antipodes, Sir Isaac Newton, and Galileo Galilei. This co-
incidence, however, comes only to light if one looks for the widely unknown authentic prin-
ciples of Galileo’s and Newton’s thinking, which in the bygone 300 years have been buried 
under a heap of materia list misinterpretations by authors who wanted to reduce the Galileian-
Newtonian theory of motion to only an abstract mathematical foundation of applied physics. 
Rielo’s axiom P1 ≠ P2 can easily be identified with Isaac Newton’s natural law (i.e. the second 
law of motion) that states the geometric proportionality of a generating cause, P1, and its 
generated  effect, P2, i.e. P1 ∝ P2 , with the symbol “ ∝ “ to express the proportionality of P1 
and P2. Now, if we correctly understand cause and effect as being not equal, but proportional 
to each other, this represents in a precise mathematical (geometric) formalism the fact that 
there exists a certain connection of P1 and P2, and a relation insofar as nothing is in the effect 
that was not prior in the cause. This relation comes to light if one makes the proportion expli-
cit by forming the quotient P1:P2. According to proportion theory, this quotient must result in 
a constant of proportionality, c, so that from P1:P2 = c one obtains P1 = P2 × c, and P2 = P1/c, 
to mathematically represent what Rielo calls “the principle of relation“, or the “complementa-
rity” of the genetically different entities P1 and P2. As a matter of fact, the mathematical no-
tion of geometric proportionality characterizes the only intelligible relation between genetic-
ally different terms such as Rielo’s P1; P2 (“quantitates diversorum generum” in Newton’s La-
tin, see his 1687 “Principia”, Book I Section I, Scholium following Lemma X). 
 
If it is certainly true, then, that Rielo’s “genetic conception of metaphysics can provide trans-
cendental support for all sciences” (as Rielo says it in “A Dialogue with Three Voices” p. 
153), it is also true that the authentic Galileian-Newtonian natural philosophy with its Platonic 
roots in geometry  decisively strengthens the foundation of Rielo’s metaphysics, especially of 
his conception of relation, and supports his global assertive claim for “the truth of the univer-
sality” of the “Christological model” (p. 140) by a culturally unlimited mathematical demon-
stration of Christianity’s timeless truth.        
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Dedication and Two Quotes Striking the Central Theme 
 
His Holiness Pope Benedict XVI, then Cardinal Ratzinger, having read my essay on “New-
ton, die Wahrheit und die Rede von Gott” in the Münchener theolog. Zeitschrift (2000 vol.51 
no.2), in a personal letter encouraged my work on the true philosophy of nature as follows:  
 
“With interest I have taken notice of your elucidating reflexions on the connection between 
Galileo, Newton, and the Encyclic ‘Fides et ratio’. So I hope that these arguments, which 
are worthy of consideration, will be suitably appreciated in philosophical discussion, and 
will contribute to a reformation of metaphysics.” 
 
The time may have come to comply. So I dedicate this lecture to Italy’s greatest scholar, the 
natural philosopher Galileo Galilei. Urgently I demand, as a duty of the community of sci-
entists, philosophers and theologians, to rehabilitate this man because of the unsurpassed 
explanatory power of his time less true findings, and to honour him for his unshakeable 
obedience to truth, that is, to God.    
___________________________________________________________________________ 
 
 “Procedano di pari dal Verbo divino la Scrittura Sacra e la natura, quella come dettatu-
ra dello Spirito Santo, e questa come osservantissima esecutrice de gli ordini di Dio.” 
Galileo Galilei, letter to Benedetto Castelli, Florence, Dec. 21, 1613. 
 
“Verum ut Geometris philosophantibus et philosophis exercentibus Geometriam, pro 
conjecturis et probabilibus quae venditantur ubique, scientiam Naturae summis eviden-
tiis firmatam nanciscamur.” Isaac Newton, Lectiones Opticae, Cambridge 1678. 
 
 
 
A Roman Manifesto in Twelve Paragraphs. 
 
1. Galileo Galilei and Isaac Newton in the 17th century unified scientific and re-
ligious knowledge under the paradigm of indivisible truth to end a schism that 
had begun in the 13th century, when Christianity accepted, in an Islamic interpre-
tation, the Aris totelian hypothetical-deductive logic, relativist epistemology, and 
materialis t natural philosophy, as a foundation of independent secular science. 
 
It is a matter of fact that the divide between religion and science, between religious and sci-
entific truth, was only erected when the reception of the Aristotelian-Islamic idea of a rational 
inaccessibility of God and religious truth on the one hand increased the value of belief, based 
on revelaton alone (sola scriptura, sola fide), and on the other established the scholastic idea 
of a secular truth to be based on the analytic method and materialist philosophy of Aristotle.  
 
2. Scholastic scholarship, however, analysis and logic, not only did not lead to 
God, but had no access to a true cognition of his continuing creation. Only the 
15th century Renaissance, after Cusanus brought unknown teachings of Plato 
from Constantinople, saw a new scientific and Christian effort to understand the 
true causal principles of reality through geometry and analogous cognition. 
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It is a matter of fact that from the 13th century on attempts had been made to bridge the gap 
between unrealistic scholastic science, and true religion, especially in the Renaissance of Pla-
tonism from the 15th century on. One was initiated by Ficino and his Academy in Florence. 
Another one began when afterwards the Platonist Copernicus, and then the geometers Kepler, 
Galileo and Newton, against prevailing Aristotelism restored a realist and true cosmology.          
 
3. Cognition by analogy, i.e. the method to discover the unknown by proceeding 
from the known with the help of quaternate geometric proportions, freed science 
from the fetters of Aristotelian empiricism, and made man understand the true 
transcendent reality behind the deceptive phenomena, and truth itself. The new 
scientists were geometers, as they called themselves, and philosophers of nature. 
 
It is a matter of fact that scientific research for truth provided the common reference sys tem 
of the geometers. Truth was the goal of Columbus when he against appearance sailed west to 
India. Truth was the goal of Copernicus when he against appearance showed the motion of the 
Earth around the sun. Johann Wolfgang von Goethe called the Copernican revelation of an in-
sensitive truth “the greatest, sublimest, and most momentuous discovery man has ever made”.       
 
4. The geometers Galileo and Newton found truths on nature to depend on a re-
ally existing transcendent reference system of absolute space and absolute time 
to allow for the measurement of true, or absolute, motion, and of its transcendent 
causes. To understand nature itself now meant to discover the true geometric 
law of created motion and its creative causes, the active non-material forces. 
 
It is a matter of fact that Isaac Newton based his theory of absolutely true motion on the ex-
istence of absolute space and absolute time. It is however not so well-known that the very sa-
me concept lies at the bottom of Galileo’s theory of “motus localis”; and unknown – due to 
analytical corruption of Galileo’s theory - has been the fact that an absolute spacetime refer-
ence system, represented by a natural constant, given through the relation of an element of 
space to an element of time, is present in Galileo’s synthetic geometric demonstrations of the 
law of harmonious uniform motion and of accelerated motion, or the law of free fall.   
  
5. Platonic inspired epistemology provided the geometers with new cognitive fa-
culties, the necessary “Weite der Vernunft” (Benedict XVI) to reach beyond and 
above the bounds of Aris totelian reason. This synthetic scientific method, as it 
aimed at truth, allowed to realize the existence of God as a first cause from his 
effected works, according to St. Paul’s first epistle to the Romans (19-20). 
 
It is a matter of fact that Isaac Newton already in the year 1664, as a student at Cambridge, 
chose for a lifetime guide the device “Amicus Plato, amicus Aristoteles, magis amica Veritas” 
to exhibit truth as the reference system of his research work. 1687, in his famous “Principia”, 
he presented the law of creative cause (force) and created change of motion (effect) to prove 
the dualist interaction of active spirit and passive matter as an example of divine creation in 
general, and to demonstrate the existence of God.     
 
6. The new foundation of science on reality and truth got lost when the neo-
Scholastics Descartes and Leibniz reduced the new geometric method of measu-
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rement of motion to an art of arithmetical calculation and of analytical reasoning 
again, thus tacitly replacing the Galileian-Newtonian theory of  absolute motion 
in real spacetime with a Aristotelian relativist, agnostic, and operational concept. 
 
It is a matter of fact that Descartes already in 1637 published a work to show how geometry 
could be reduced to arithmetic and the theory of bare numbers only. This attempt was carried 
on by Leibniz who, much in the manner of Alexander to solve the Gordian knot, violently re-
duced geometric proportions to analytic equations by cancelling factors of proportionality. 
Leibniz’s mathematics led to the analytic formula “force equals rate of change of momentum” 
which monist-materialist identification of cause and effect became the basis of mechanics.        
 
7. As a consequence, pre-Christian pagan relativist scepticism has again become 
the educateds’ reigning view, that nothing is known, or likely to be known, of 
anything above material phenomena, or of the existence of truth. But restored 
analogous cognition will once again discover the true reality behind, and, as an 
answer to Pilatus’s question, show the reality of truth, and the existence of God. 
 
It is a matter of fact that Pontius Pilatus belonged to the best-educated Roman elite. His fa-
mous question “What is truth” expressed the sceptic view that, as a consequence of the tri-
umph of Aristotelian philosophy, was common among the brights of his time. But at this same 
time, Philo of Alexandria argued for a new unification of scientific and religious truth on the 
basis of a renovation of Platonic philosophical principles. This unification was accomplished 
when Christianity and truth triumphed over unrealistic pagan Aristotelism, and, as a final con-
sequence, even over the Roman empire.       
 
8. For recovering the Galileian-Newtonian epistemology to overcome the schism 
between science and religion, one must comply the advice to go back to the 
roots, and learn that not new cognitions nourish modern scepticism as the view 
of the enlightened brights, but insistence on Aristotelian-Scholastic epistemolo-
gical convictions, coupled with ignorance as to their geometric refutation. 
 
It is a matter of fact that Descartes as well as Leibniz intended to maintain the Aristotelian-
scholastic intellectualism by assimilating only particular findings of the Platonic geometers 
that had disproved some basic Aristotelian tenets. Mainly however they adhered to Aristoteli-
an logic, to the hypothetical-deductive method, and to its arithmetic and analytic representat-
ion. As a consequence, the study of philosophy until today begins with Aristotelian logic ap-
parently to provide the only basis of rational and scientific and philosophical thinking. No 
philosopher of our time accordingly knows anything of the Platonic geometric epistemology, 
and of the methodical discoveries of the natural philosophers Galileo and Newton.     
  
9. Consequently we must study the authentic natural philosophy of the 17-centu-
ry geometers Galileo and Newton, and we must not trust in secondary literature,  
which is infected by the modern relativist and scepticist view. It makes no sense 
to trust in arguments of somebody who does not care about truth. Truth comes 
to light only with the true words of those scholars who discovered it long ago. 
It is a matter of fact that historians of science in the past, when the so-called classical me-
chanics erroneously was meant to represent Galileo’s and Newton’s findings, misinterpreted 



 6 

the sources as to harmonize with that erroneous analytic non-geometric interpretation. It is al-
so well-known that modern scientists, whenever they refer to the origin of science, shy away 
from studying the sources, mostly written in Latin, and instead rely on secondary writings of 
their late collegues, with fatal consequences as to science and historical truth, but not only.             
 
10. The most important task of our time, so says the Encyclic “Fides et Ratio”, is 
to reform philo sophy and scientific research on the basis of truth. Actually a re-
formed natural philosophy, proceeding according to analogous cognition, when 
it e.g. is applied to solve the confusing enigmata of quantum mechanics and cos-
mology, will exhibit its explanatory power in relation to reality, truth and God. 
 
It is a matter of fact that modern philosophy as well as modern science has lost not only the 
access to, but even the idea of truth. Consequently scientists and philosophers today instead of 
truth present only personal subjectivist convictions, plausibilities, conjectures et probabilita-
tes, as Newton put it in 1678, which gain public attention and acception only in proportion to 
the prominence of their authors. Authority then, instead of truth, has become the reference 
system of modern scholarship, not by chance much in the way in which Scholastic scholarship 
was obliged to the authority of Aristotle and his learned interpreters.             
   
11. The Bible then once more will be proved right: Only the uneducated says in 
his heart, “there is no God”. This scepticism, as is well-known, produces bitter 
enemies of truth and of God, and bitter blind believers in God as well. Both ar-
gue not for cognizable truth, but fight with all means for the victory of their be-
liefs. Both overcomes who peacefully walks in truth, that is, in the name of God. 
 
It is a matter of fact, demonstrated e.g. by the prominent atheist Richard Dawkins, that scep-
ticism produces hostility against truth and God. This is an experience of all who argue with 
members of the secular community about the foundation of their relativist and agnostic be-
liefs. On the other hand, it is also true that the Islamic idea of the absolute seclusion of God 
and truth produces blind believers in God who, since their belief is irrational and thus cannot 
be communicated by rational teaching in peace, glorify its dissemination through vio lence.   
 
12. This is the promise of Newton’s authentic method of analogous cognition:  
 
“… If Natural Philosophy, by pursuing this method, shall at length be perfected, 
the bounds of Moral Philosophy will also be enlarged. For so far as we can 
know by Natural Philosophy what is the First cause, what power he has over us, 
and what benefits we receive from him, so far our duty towards him, as well as 
that towards one another, will appear to us by the light of Nature.” (Is. Newton). 
                                        CREDO QUIA VERITAS.   
 
         Ed Dellian, Berlin. Given in Rome, at the FONDAZIONE IDENTE, Nov. 2009. 
Please find the unabridged essay on www.neutonus-reformatus.de, www.neutonus-reformatus.com, nr. 36.  


